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AHAJIN3 MAHAKHWBOB O BE3BIMAHHBIX CBATHIX, YHHOMUHAEMBIX B ITPOU3BEJEHUU «MACHABMU-
M MA’HABW» JIKAJIAJIAJJIMHA PYMHA
AnHOTaNMs

B nmanHOI cTaThe MPOBOANTCS Hay4YHBIH aHaNMM3 00pa30B OE3BIMSIHHBIX CBSITHIX, YIIOMHHAEMBIX B ITPOHM3BeAeHNN JkananagauHa
Pymu «MacHaBu-itm Ma’naBu». Llenp mccnenoBanus — I0Ka3aTh, 9YT0 PyMH KOHCTpyHpYeT 3TUX (QHUryp He KaK KOHKPETHBIX
HCTOPUYECKUX JTHYHOCTEH, a KaK YHUBEpCAIbHBIE JYXOBHbIC TUIIBL. B mosTuke «MacHaBI» O€3BIMSIHHBIN CBATON — 3TO HE IEPCOHA
¢ Guorpaduell, a CHMBOIHMYECKOE BOIUIOIIEHNE TYXOBHOH 3penocTd. Hammune aHOHMMHOCTH 3/1€Ch SIBIISIETCSI HE HEIOCTATKOM
HUH(OPMAIIHH, a CO3HATEIBHBIM XYy 10’KECTBEHHO-MUCTUUECKUM PHEMOM. B cTaThe aHaMM3UPYIOTCSI MEXaHU3MBI 3TOH THITH3AIIH
C TOMOIIBIO THUIIOJIOTUYECKOr0, CPAaBHUTEIBHOIO U CEMAHTUYECKOTO aHalu3a, a Takke IOCPEJCTBOM KOHTECHT-aHalIu3a
MaHaKHOHBIX TekcToB. [lo WTOraM wHccienoBaHUsS NOKa3aHO, YTO B JIOTMKe PymH KpuTepuil CBATOCTH He NpUBS3aH K
WHMBUTyaTbHO-UCTOPHYECKON Onorpaduu: aHOHHMHOCTH BBIBOJUT CaKpajJbHBIN 00pa3 3a Ipenenbl KOHKPETHOTO BPEMEHH U
KOHKPETHOW JIMYHOCTH. B pamkax cy(pHHCKOro MHUpPOBO33pEHHUSI OTCYTCTBHE HMEHH OTpaXkaeT HMACl0 (aHa — HCUYC3HOBECHHS
UHIUBUILYalbHOTO «». TakuMm 00pa3oM, JemaeTcst BEIBOJ, YTO B XyX0KECTBEHHOM MHpe Pymu Ge3bIMAHHbBIE CBATHIC BBIONHSIIOT
(YHKINIO CO3AaHMS yHUBEPCATBHON JyXOBHOM IMIHOCTH, TPEBOCXOASIICH HCTOPHIECKYIO HACHTH(HUKAIMIO U IPEBPAIIAIOIIEHCS
B TUII-CHMBOJL

KuroueBbie cioBa: [Dxananagmua Pymu, MacHaBu, O€3bIMSHHBIN CBATOH, MaHAakKuO, Cy(pH3M, THIIOJIOTHYECKUHA aHAJH3,
CEeMaHTUYECKUH aHaIIU3, TyXOBHBII paHT, YHUBEPCATIbHOCTD.

“MASNAVIYI MA’NAVIY” ASARIDA TILGA OLINGAN ISMSIZ AVLIYOLAR HAQIDAGI MANOQIBLARNING
TAHLILI
Annotatsiya
Ushbu maqolada Jaloliddin Rumiy “Masnaviyi ma’naviy” asarida uchraydigan ismi tilga olinmagan (anonim) avliyolar obrazlari
alohida ilmiy tahlil qgilinadi. Tadqiqotning maqgsadi Rumining anonim avliyolarni individual shaxs sifatida emas, balki “umumiy
ma’naviy tip” sifatida qanday shakllantirishini ilmiy asosda ochib berishdan iborat. Rumiy hikoya ichida nom berilmagan valiylarni
ko‘pincha ruhiy-ma’naviy mukammallikning umumlashtirilgan belgisi sifatida ko‘rsatadi. Ular konkret tarixiy shaxs emas, balki
“ruhiy maqom”ning ramziy ko‘rinishidir. Maqolada shu konsepsiyaning poetik mexanizmlari tipologik, giyosiy va semantik tahlil
asosida izohlanadi. Shuningdek, manoqib matnlari bo‘yicha kontent-tahlil ham amalga oshiriladi. Tadqiqot natijalariga ko‘ra,
Rumiy anonim avliyolarning individual biografiyasini emas, balki ma’naviy tajribasini bosh mezon qiladi; shu orgali
“Masnaviy”da avliyo tipologiyasi individual tarixdan ustun turadi. Rumiyda avliyo ismidan voz kechish — tasavvufda “foniylik”
va “ego yo‘qligi’ni ifodalaydi, shu bois anonimlikning o‘zi — ruhiy magomni belgilovchi markaziy poetik prinsipga aylanadi.
Shunday gilib, magolada Rumiyda anonim avliyolar ramzi orgali universallashtirilgan ruhiy shaxs modeli yaratilishi ilmiy
asoslangan.
Kalit so‘zlar: Jaloliddin Rumiy, Masnaviy, ismsiz avliyo, manoqib, tasavvuf, typologik tahlil, semantik tahlil, ruhiy magom,
universallik.

A TYPOLOGICAL AND HISTORICAL ANALYSIS OF MANAQIBS ABOUT UNNAMED SAINTS IN JALALUDDIN
RUMI’S “MASNAWI-YI MANAWI”
Annotation

This article provides a scholarly analysis of the anonymous saints mentioned in Jalal al-Din Rumi’s “Masnawi-yi Manawi.” The
purpose of the study is to demonstrate how Rumi constructs these anonymous figures not as individual historical persons, but as
universal spiritual types. In many stories, anonymous saints appear not as biographically identifiable individuals, but rather as
symbolic embodiments of spiritual perfection. Within the narrative structure of the Masnawi, anonymity serves as a narrative and
mystical device through which Rumi shifts the reader’s attention from “who the saint is” to “what spiritual state the saint
represents.” The poetic and conceptual mechanisms behind such typification are explained through typological, comparative and
semantic analyses, along with a content analysis of relevant manaqib literature. The findings indicate that Rumi replaces biography
with spiritual experience as the primary marker of sanctity; therefore, hagiographic anonymity is not a lack of information, but a
constructed universality. Within the metaphysical logic of the Masnawi, the omission of names reflects the Sufi principle of fana’
(self-annihilation) and the erasure of ego. Consequently, this study substantiates that in Rumi’s poetic universe, anonymous saints
serve as key symbolic tools for creating a universal spiritual persona model that transcends historical identity.

Key words: Jalaluddin Rumi, Masnawi, anonymous saint, managib, Sufism, typological analysis, semantic analysis, spiritual rank,
universality.
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BBe}leHl/le. MaHaKI/I6I)I, SIBIIAFOIIUCCS BaXXKHBIMU OH YBUJECJ I'pO3b I'PYII, HO CHOBA YACPKaJICA. B 9TOT MOMCHT
HUCTOYHHUKAMH  TIOPKCKOM  JUTepaTypbl W KYJIbTYpbl,  IOJHSUICS BETEep, COTHYJ BETKY, M ICPBHUIL, HApYIIUB 00€T,
MPEICTABISIOT coboit MPOU3BEICHUS peIMrHO3HO-  CcOpBaj TIPyHmly U cben e€. B TOT e MHUT ero IOCTHUIIIO

MHUCTHUYECKOH TIOPKCKOM HapOIHOM CIIOBECHOCTH.

Cpenn TIOPKCKHX HapoJIOB BEIMKUE JTUYHOCTHU, TaKHe
kak Axman SlccaBu, Masnana J[xanananoua Pymu, HOnyc
Ompe, Xamxu baiipam Bamu, Xamxku bekram Banuy,
pacupoCTpaHsUIi ~ WIEM  BOCIUTAHHSA  «COBEPIICHHOTO
YeJoBeKa» depe3 JIMTepaTypy M HCKycCTBO. Brrmarommiics
cybuiickuii ¢unocod Mapnana Dramanagaua Myxammazn
Banxu Pymu (1a Boctoke — «MaBnanay, Ha 3amane — «Pymm»)
OKaszal OrpOMHOE BIHMAHHE Ha MHUPOBYIO IIHTEpaTypy u
JyXOBHOCTb.

OcHoOBHasl yacTb. MBI COWIN HEOOXOAUMBIM H3y4YHUTh
16 manakn6oB, mpuBenEHHBIX B «MacHaBu-itn Ma’ HaBH»
Jbxananagmuaa Pymu, kmaccuumupoBaB MX HUCTOPUYECKH U
THUITOJIOTUYECKH HA TPU TPYIIIIBL:

MaHakuOBl O CBATBHIX, YbM HMEHa M JHMYHOCTH
U3BECTHBL

ManakuObI 0 6€3bIMIHHBIX CBATHIX.

CBsTbIC, YbH IMEHA TOJNBKO YIIOMSHYTH B «MacHaBH-
itn Ma’HaBm».

B npoussenenun Magnansl «MacHaBu-itn Ma’ HaBu»
NPE/ICTAaBICHbl MAaHAKUOBI O BOCBMHU CBSITHIX, YbH HMEHA M
HCTOPHYECKHE IMYHOCTH M3BEeCTHBI. Cpey HUX:

eiix Jlaxyku,

Nopaxum Anxam,

leix A6mynnax Marpu6bw,

bas3un buctamu,

[efix Xacan XapakaHu,

[efix Axman Xunpaseix,

3yHHYH aib-Mucpy,

T"asneBuiickuii meiix Myxamman Capassu.

ConepkaHue STHX MaHAKHOOB MBI PacCMOTPHM B
nIpyroii padoTe.

B «MacHaBu-iiu Ma’HaBu» Hapsgy ¢ MaHaKnOaMu O
CBSITBIX, YbM MMEHA W JIMYHOCTH H3BECTHBI, BCTPEUAIOTCA U
MaHaKWOBI O CBATBIX, 4YbHM HACTOSIINE WMEHAa He
packpeiBaroTcsi. ViMeHa THX CBSTBIX B MaHakMOax 3a4acTyio
JAIOTCS HAa OCHOBAaHMM HX BHENIHUX WM TeJEeCHBIX
0COOCHHOCTEH.

a) [leitx Akra

XOTs CBeIeHHUI O KM3HHM IIeiiXxa AKTa HEIOCTaTOYHO,
Ha 3amage or Illmpasza, y MOTHOXHUS TOpPBI, CYIIECTBYET
MaB3o0Jiel, NpUNKChbIBaeMblii eMy. M3BecTHBI Takke HMeEHa
AOy-nb-Xaitp Akra u mmucua JDxyHaiima AOy Skyba Axra,
KoTopble ymepnu okoino 304 1.x./916-917 rr. IMeHHO >THM
UMEHEM OH YIOMHHaeTcs. MaBnaHa OIKCBIBAET 3TOTO
YeloBeKa KaK TOTO, KTO «BBIIMJI BHHO AJlTaxay, OO
YEeIMHEHUE M KWI B ropax. DTUMH CBEICHUSMUH O HEM W
orpannuuBaercs onucanue (Mevlana, 1991b, 409).

CnoBo «AKTa» O3Ha4aeT «C OTCEYEHHOH PYKOI».
BespMsiHHOTO CBATOrO HA3BIBAIOT TaK M3-32 TEJIECHOU
ocobennoct. Cozmepxanne MaHakuOa o HEM B «MacHaBU-HH
Ma’naBu» crenyromiee:

«Kun oguH nepBull, yeOIuHUBIIMICS B ropax. Vcnus
BUHO AJulaxa, OH ycTajl OT JIOJICKHX pa3roBopoB. B ropax
pOCIM  JIepeBbs, AaBaBIIME HECUYETHBIC TUIOABI — SIOJIOKH,
rpymu, rpaHarsbl. )lemeu IMUTAJICA TOJIBKO 3THMH IIOJaMH.
OH mNOKJIICA, YTO HUKOTJAa HE CTAaHeT TPSCTH JepeBbs,
HHUKOT/Ia HE TIONIPOCUT Y KOTO-JIHO0 YTO-TO SIBHO HJIM TalHO M
HE CKaXeT APYTHM IOTPSCTH AepeBbs paan Hero. OH perm
€CTb JIUIIb T€ IUTO/BI, KOTOPHIE ITaIaIi CaMH.

HekoTopoe Bpems IepBHILI CTPOro JAep)kal 00eT, HO
cyapba nmozaBepria ero ucnbitanuio. OH ocnaden, UCTOIUICS,
noTepsul cunbl. [I4Th qHEH OH He MpHKacaycs K IPyIIEBOMY
JEPEBY, XOTA OTOHb rojoja CKHUran ero tepreHue. OHaKIbI
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HakazaHMe AJTaxa: OH OCO3Hal CBOM IpeX M B OTYasTHUU
CXBaTUJICS 32 YIIH.

B T0 xe Bpems Hemonman€éky pa30OHHUKYM IEIHIn
no0bdy. VX cxBaTmim JIIOAWM INAxXHBI (CTPaXKH MOPSAKA).
[Ilaxsa B rHeBe mpukaszan namady: «OTpyOHTe MM PYKH U
Horm». [lamau cranm oTcekarth JieBble HOTH M IIpaBble PyKH. B
cyMaToxe OTpyOmiam W pyky meiixa. Korzma mamau coOpaincs
0TCeYb U HOTY, IMOAOCHEN BCAJHHUK U 3aKpHyanl: «ITO IIEeHX,
n30paHHUK Asutaxa! 3aueM BBl OTpyOMIN eMy pyKy?»

[Taxna packasiacs ¥ npuIEN NpocuTh npouenus. Ho
menx ckaszan: «5 3Haro mpu4uHy 3TOro. S HapyluI CBITOCTb
obGera, u Ero cripaBeuIMBOCTh OTCEKIIa MOIO KIISITBY BMECTE C
pykoi#t! 3Has, YTO TOCTYNar0 HENPaBWIBHO, s HapYIIMI
obemanue, ¥ 3TO HaKa3aHHE IIOCTHUINO MeHs. IlycTh Hamm
PYKH, HOTH, pa3yM Hu Koka OyZyT O»XepTBOH Ha WyTH
Bosmobaennoro!»

C Ttex mop ero cranu Ha3eBaTh «lllelix AkTa — meix ¢
orceuHHoi pykoit» (Mevlana, 1991b, 131-138).

UYepes aToT MaHakuO MaBiaHa Mo 4EPKUBACT: YEIOBEK
JIOJDKEH XpaHUTh ciaoBo. OH naér HacraBieHue: «Mynpsblid
B3BIBACT 3apaHee, HEBS)KECTBEHHBIN jke ObETCS B OTYAasSHUU B
koHIe! Cripocu 0 KOHIIE B HadaJle Jiej1a, YTOObI He COXKANIETh B
Cynubrit nenb» (Mevlana, 1991b, 132).

B npyrom manakube o meiixe AKTa TOBOPHUTCS, YTO OH
CyMeJ CIIJIECTH HOCHIIKH 00eNMH pyKaMH, HECMOTPSI Ha TO YTO
oJIHa U3 HUX ObUIa oTceyeHa (Mevlana, 1991b, 139-140).

0) Cneno# meix

Magnana, He Ha3bIBask UMEHHM, IPEICTABISIET €ro Kak
«cnenoro meiixay. Conepikanne MaHaKuOa Cleayromnee:

«benHblil mehx JeToM 3amén B IOM CIENoro mnupa u
yBuzen taM Kopan. OH moayman: «3auem Kopan B mome
ciertoro?» Ho crepskaincs, HAYEro He CHPOCHI M TEPIICITHUBO
sknan. Houbto on ycenbiman yrenue Kopana. IlpocHyBimce, oH
YBUEN uy10: cienoy meix unran Kopas ¢ nucrta npaBuIbHO.

B m3ymnennu oH crpocun: «Kak 3To BO3MOXHO?»
Crenoii orBetuit: «O, n30aBIICHHBIIT OT HEBEJCHHS TeNa, pa3Be
Amnax He criocoOeH Ha 310? S Momucs: “O Anax, st 1000
gyutath TBo# Kopan, HO He siBisitock xaduzom. Korna s Oepy B
pyku Kopan, napyit MmouM rnaszam 3perue”. M Annax mpuHsi
MOIO MOJIUTBY: KaX[BIH pa3, Koraa s xoay untats Kopan, On
03apsieT MOW IJla3a CBETOM, Kak jammnoi» (Mevlana, 1991b,
149-152).

W3 sToit ucropun MapnaHa aenaeT BbIBOJ: CBSTOH He
ponmier Ha Aiaxa, HOTOMY 4YTO KaXJ0€ JIHIICHHE
BOCIIOJTHSIETCS IapOM:

«Yro 6b1 Amtax vy 3a6pait, OH qaét B3ameH. OTHsUI cal
— JapyeT BUHOTpaIHMK. B nmewann — npuHocHuT pagocts. Jaér
pyKu Oe3pyKuM, pamocTh TeM, KTo B ckopbu. IlorepsiHHOE
MOXeT OBITh IEHHO, HO TIOJTy4eHHBIH B3aMeH Jap OeclieHHee»
(Mevlana, 1991b, 152).

B «MacuaBu-iiu Ma’HaBW» €CThb CBSTBIE, HMEHA
KOTOPBIX yHNOMHHAIOTCS 0€3 ONMHCaHMs WX MaHaKHOOB
(arnorpaduii), ¥ 3TO ClIeAYIOMINE TUIHOCTH:

[laiibanu Pou (Mevlana, 1991d, 383).

[leiix-ynb-ucnam Tamx banxu u ero 6par 3usau Jank
(Mevlana, 1991d, 283).

MagnaHa, MOCTaBUBIIMKA Tiepen coOOW 1eib IOCTHYb
mofe Bcex cIOoEB OOIEcTBA M MPOCBETUTH HX, TaKKe
UCTIONB30BA MaHAKHOBI B «MacHaBM» KakK IOAXOJSIIYIO
¢opMy Ui BBIp@XEHHS CBOMX MbIcied. [IpumaBas cBomm
unesM 9Ty (GOopMy, OH pa3bsCHAI KaXIblii MaHaku® c
IIOMOUIBIO IPYIHX NMPUMEPOB, CBA3AHHBIX C TEMOH, YKperisis
CBOU KOHIICIIINHA.
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3aximouenne. B 3axmoucHue, «MacHaBU» — 3TO
COBEPILICHHBIN HIEAEBP, COXPAHAIOLIUI CBOIO aKTYalbHOCTb B
mo0yi0 3M0Xy Kak OJHO M3 BaKHEHWIIMX NPOU3BEACHHN
TIOPKCKOHM KyIbTYpBHI U JIUTEPATypHl. Y CTAHOBJIEHO, YTO €CIU
05! Bce MaHaKUOBI (arnorpaduu), coaepxaniecs B HEM, ObUTH
coOpaHBI, OHM MOIJH OBl COCTaBHTb CaMOCTOSTEIBHBII
MaHaKHO-HaMe (COUYMHEHNE, TOCBAIEHHOE XKU3HH CBSITHIX).

B wmemom, wManakuObl [Dxanamammura  Pymu
BOILIOIIAIOT ~ PA3IM4YHblC  IPUHLNUIBI  HPAaBCTBEHHOI'O
BOCIIMTAHUS M HACTABICHHS YUEHBIM, a YUEHHE 03T CIYXKUT
(hOpPMHPOBaHUIO IYXOBHO BO3BBIIICHHOW, COBEPIICHHO
JUYHOCTU. bosee TOro, Bo BceX TpyAax Y4EHOTO JIIOIU

HPU3BIBAIOTCS JKUTH B TAPMOHUH C OOIIIECTBOM U IIPUPOJIOHL, HE
NPUYUHATH BPEJl )KHUBBIM CYILECTBAM PaJy JTHYHOH BBITOIBI U
CIY’)KMThb NPUMEPOM KaK COBEPIIECHHBIH uesoBeK. /lyXoBHO-
HpaBCTBEHHble B3TAAbl JDkamamagnuna Pymm u  ero
HACTaBJIEHMS O BOCITUTAHWH COBEPUICHHON JMYHOCTH Ba>KHBI
HE TOJIBKO JUIS JTIOJIeH ero BpeMEHH, HO U JUISI COBPEMEHHOTO
obmecrBa. [IpomsBenenme Pymm MoXHO  ymomoOHTH
OTPOMHOMY M 0e3[JOHHOMY OkeaHy. Kakiplii depraer U3 HEro
CTOJIBKO, CKOJIBKO MOXXET BMECTHTH €ro CocyA. Uem riryOike
MOTpYyXaelbcs B OTOT OKeaH, TeM Ooible OecleHHbBIX
COKPOBHII OTKPBIBACIIIb.
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